I have given them."”
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20/9413 The thrust of the verse is that if they had had sufficient

9 Moses took the staff from before HASHEM, as He had commanded him. 1° Moses and Aaron
gathered the congregation before the rock and he said lo them, "Listen now, O rebels, shall we
bring forth water for you from this rock?" " Then Moses raised his arm and struck the rock with
his staff twice; abundant water came forth and the assembly and their animals drank.

12 HASHEM said to Moses and to Aaron, “Because you did not believe in Me io sanclify Me in
the eyes of the Children of Israel, therefore you will not bring this congregation to the Land that
13 They are the waters of strife, where the Children of israel contended with

HasHEM, and He was sanctified through them.

5

When Miritam Haneviah passed away, the well which had been granted in

Fonchs of FHR - R \Wolign (PR)

her merit dried up. In desperation, the Jews demanded water from Moshe
Rabbeinu. Hashem told him to speak to the rock to tell it to give water.
Instead, in what is known as chet Mei Merivah, the sin of the Waters of
Strife, Moshe Rabbeinu hit the rock, which then gave water. For that,
Hashem did not allow him to enter Eretz Yisrael.

The commentators labor to figure out what Moshe Rabbeinu’s sin in

faith and continued to speak, water would have come from
the proper rock and God's Name would have been sanctified,
for the entire assembly would have drawn the intended les-
son that "if a rock, which does not speak or hear, and that
does not need sustenance, carries out the word of God, then
surely we should do so” (ibid.).

According to Ramban, however, Moses and Aaron were
surely not lacking in personal faith. Rather, the phrase
should be rendered because you did not cause them to believe
in Me, for if Moses had carried out his charge correctly, he
would have infused the onlcokers with faith in Ged.

13 ") - ’))[ril) Q}[D 3
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hitting the rock could possibly have been. The Ohr HaChaim brings down

ten explanations, refuting each of them, and then offers his own. Later

nigforshim demonstrate that his explanation is also lacking, This is because

~/ Moshe Rabbeinu’s sin is bigger than all of our milzvos.

While any explanation offered to explain chet Mei Merivah will not
satisfy, it will teach us a valuable lesson. So here we offer ours:

G _—
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did not believe in Me [and did not| sanctify Me in full view
of the Children of Yisrael, you will therefore not bring this
congregation to the land that I have given fo them.”*

Reading this account of events, it is difficult to identify the
sin which Moshe perpetrated. Rashi explains that the fault lay in
Moshe’s disobedience of God’s word. Commanded to speak to the
rock, he had no right to lift his staff and deliver a blow. Through this

ction, a sanctification of God’s Name was forestalled. For, were the
people to have received water through an act of speech, a moral les-
son would have been conveyed to the Children of Yisrael. The nation
ould have witnessed an object performing its Creator’s will volun-
tarily; threats and physical force rendered unnecessary. This lesson

aﬁ)cou!d have been extrapolated and applied to themselves, each person

meditating on how his Creator’s will should ideally be performed
— not as a response to threats or violence, but with a willingness to
obey even spoken commands. The potential for this heightened spiri-
tual awarencss was aborted upon the impact of staff on stone.

o The Rambam takes a different stance to that of Rashi, suggest-
ing that the sin lay in Moshe’s exclamation of displeasure, and the
derogatory term he applied to the Jewish People: “Listen now, vou

1

fools!
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« Rabbeinu Chananel highlights a grammatical nuance which,
in his view, encapsulates Moshe’s sin. 0" 029 X¥1) — “Shall we
bring forth water.” With these words, Moshe suggests that he has
some power through which water will be forthcoming. In a subtle
way. Moshe attributes some strength to himself, somewhat equating
himself with God, Whao alone has the power to perform miracles and
wonders.

Maoshe hit the rock not once but twice. It is this action which the
Ramban underlines as being Moshe’s misdemeanor.
2*Let us recall a fundamental principle of Rav Dessler’s which
will guide us in elucidating this enigmatic episode, A multitude of
different hues emanate from a single white light. Each color reveals




]

another dimension of the original white, for all were originally con-
tained therein. To divorce the individual color from other colors
would be to confine the all-cncompassing white, failing to reveal all

that the white contains. the multifarious hues therein. Similarly, tak-
j? Ing each explanation divorced from every other confines the ultimate

truth, not leading one to a full explanation, not leading one to dis-

1o

Among the three categories, a fundamental distinction can be
discerned. When a miracle is obscured by the mask of nature, the
onlookers do not recognise the miracle that has taken place, being
unworthy of experiencing an open ‘miracle. When a miracle is pre-
ceded by a physical action, the onlookers behold not only the great-

ness of the miracle, but they view the agent with an added awe and

cover the underlying white light from which every subtle tint ema-

reverence, believing that the agent played some part in the extraor-

nates. To reach the fundamental truth, each piece of the jigsaw must
be related to every other, thus completing the overall picture. Each
~Jexplanation thus reveals another facet of one panorama, of one truth,

dinary event, Ged desired that the ‘water required at this point result
from the third, not the second type of miracle. In this third ca.se,_no
action is performed by the agent, and the people are awed directly

Utilising this principle, let us construct the broader picture through a
closer examination of the explanations recounted abave.
The Ramban posits that Moshes sin lay in hitting the rock twice:
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To paraphrase:

This matter contains greal secrets, Originally, while at Chorev
Mount Sinai], the people requested water, and Moshe was
instructed to hit the rock, a rock upon which was manifest the
glory of God. Moshe hit the rock once, and an abundance of
water issued forth. In our incident, Moshe was not informed of
how many times he should strike the rock. Moshe and Aharon
therefore concluded that they should hit the rock twice. This
was their sin — they lacked complete faith in God, for had
® they had complete faith, a miracle would have transpired.

Rabbi Bloch of the Telshe Yeshiva. explains this commeni in his

work Shiurei Da ath. Water, streaming from a rock after one blow,

- will be recognised as the result of a miracle. In contrast, if a rock is

/ struck twice, and only then does water gush forth, one is more in-
clined to believe that the force in hitting the rock was the cause of the
life-sustaining flow. The miracle is thought to have been prompted
by ap.outside factor, through the impact of staff upon stone.

4

With the following explanation of the Seforno, a new perspec-
tive of all of the above approaches to this incident is gained. In his
explanation, Seforno delineates three categories of miracles.

To paraphrase:

The first class of miracle is termed as hidden miracles. An
example of this is rainfull, which appears to be a natural
process, with no relation to prayer. Similarly, being cured of a
malady can be viewed as a natural course of events, ignoring
the fact that it is God Who is the True Healer.
The second type of miracle is clearly recognizable as such,
[not being obscured as in the previous category. However,

this miracle will vccur only after certain actions have been
performed, An example of this type of miracle is found where
Moshe's staff was transformed into a serpent — something
which occurred only after Moshe had thrown it on the ground.

Similarly Elisha, when performing the miracle of vesuscitar-
ing a dead child, performed extensive actions resembling
a normal method of resuscitation as precursor fo the actual
miracle.

X The third type of miracle is open and manifest to all and is
not preceded by any actions. Prior to its performance, how-
ever, an agent must speak.,

by the greatness of God. If the water had resulted from the third type
of miracle. the people would have been impressed by Him Who sent
Moshe, Moshe himself having almost no part in the miracle.'No ad-
ditional respect for Moshe would be incumbent upon the nation as a

gesult of the third type of miracle.™
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The Seforno elaborates, applying his principle to our incident.
He states that Moshe and Aharon lacked complete conviction in the
worthiness of the people to experience the third type of miracle,

_~Jwhere no action at all is involved. The people had previously ex-
~ pressed their dissatisfaction with their station in the wilderness, and

had expressed a yearning to return to the stagnant, putrid waters of’
Egypt. Moshe exclaimed, “Listen now, you fools!” He calculated
that the people, having expressed this reprehensible desire, were

not on a sufficiently high spiritual station to enable them to behold

a miracle of this sublime nalure. A recognition of the sccond type
of miracle, one involving prior physical action, and the illusion that
there is some power which is possessed by the agent, was congruous
with their moral position. Some obscurity was required, a haziness

to dim the sharp clarity and shining brilliance of an open miracle.
Moshe hit the rock twice, creating the illusion that some part was
played by the agent. However, for downgrading the clarity of the

~% miracle, Moshe and Aharon were chastised by God, Who desired

)

\5

It was because of his actions in the incident in our parashah, that
Moshe was precluded from leading his flock into the Land of lsrael.
A distinction between the level of Moshe’s leadership and the level
upon which Yehoshua led the people while in the Promised Land, is
clear from the following verses: [

Moshe eschewed guidance through a messenger, requesting the
direct supervision of the Almighty, and exclusively God’s constant

7!fguidance. In contrast, Yehoshua accepted the aid which the angel

offered, a level once removed from that which Moshe enjoyed.

prompted by speech; Yehoshua’s leadership corresponded to the

£The guidance of Moshe can be said to mirror miracles which are

class of miracles which are preceded by physical action. Moshe
spurned the possibility of seeing any power, even that of an angel,
beside the all-encompassing might of the Creator.

~ However, in his action of hitting the rock, Moshe himself en-

J

ginecred a situation where an intermediary could be credited with

that the fuller sanctification of His Name be made, and that an unob-
scured miracle be performed.

=%The following illustration should serve to clarify this idea. A
picture needs to be secured upon a wall with eight nails. A person
enters a large room, the picture positioned on the opposite wall. The
man taps the wall, and miraculously, the picture on the opposite wall
is secured by the eight nails which are suddenly driven into the wall.
A miracle! The whole happening is so supernatural, that whether
a tap or a bang are employed by the person is irrelevant, A second
scenario: The picture is waiting to be secured upon the wall by the
eight nails. The man approaches the picture and bangs just one nail.
Wondrously, all eight nails suddenly secure the picture firmly in
place. The event is hailed as a marvel. But if the nail were struck

twice with a hammer, the supernatural character of the event would
be obscured to some degree. One could postulate that the picture

was secured through the effective hitting of a nail. The physical ac-

tion performed is thought to have some bearing on the event.
Through the explanation of the Seforno, the pieces already be-
gin falling into place. Rashi’s view, that Moshe’s sin lay in striking
instcad of speaking to the rock, can now be comprehended with
added profundity. With this action, Moshe changed the nature of the
miracle, placing it into the second category of miracles (as detailed

~ above), instead of the third. This fundamental change was effected

due to Moshe’s low estimation of the nation’s spiritual standing.
The words, “Listen now, you fools,” arc highlighted by the Ram-
bam as the cause of Moshe’s punishment. Feeling that the higher

\(class of miracle would not accord with the nation’s spiritual level,

Moshe reduced the event’s overtly supernatural character and hit the
rock, thus preceding the open miracle with a physical action. The
view of the Rambam can thus be understood in conjunction with the
words of Rashi.

Rabbeinu Chananel provides an additional dimension to the pic-
ture we are forming. 0 027 X'¥1 — “shall we bring forth water.”
Moshe here attributes to himself some power to produce water,
Moshe played an active part in the miracle, in a manner deemed
inappropriate by the Almighty. An allusion to this interpretation can
be found in the words of the Seforno, as he describes the second
category of miracles, in which an agent’s actions precede the perfor-

mance of a miracle.

\J

The Ramban’s interpretation, that Moshe’s sin lay in hitting the
rock twice, is but another hue emanating from the one white light.
Hitting something twice, as opposed to once, leads one to believe
that the actions of the agent have some bearing on the final outcome,
thus cloaking the clarity of the miracle.

All four interpretations lie in the words of the Seforno; each,
however, must be meditated upon with profundity, so that the com-
plete picture is evident, so that the light is not reduced and confined.
Until the complete picture is assembled, each opinion represents
only part of the truth, only a shard of the true, magnificent construc-

playing some part in the unfolding events. His action, in his capacity
as an agent, obscured God’s direct guiding hand. Previously, Moshe

~ had adamantly refused o lead the people on this lower level. It was
after this incident, then, after hitting the rock twice and involving
'the illusory power of an agent in the performance of a miracle, that

— Moshe could no longer lead the people. IHis refusal to countenance
~~ any intermediary between God and the Jewish People excluded even

£ 4

him from acting as a mediator. It was Yehoshua, who agreed to the
lower level of having an angel as an intermediary, who led the Jew-
ish People over the Jordan into the Promised Land.

The power of messengers and intermediaries is illusory, and we,
in our present-day society, must integrate this knowledge into our
lives and attitudes. From our lowly perspective, we imagine that it

is the agent, the doctor, who holds the key to health, not the True
Healer. / )

It is incumbent upon us to trace everything back to the One
Source, discerning the Sender of the messenger, He Who is behind
the agent. Although the presence of an agent may be necessary, the
true Source of all blessing, of health, livelihood, and salvation,
should never be obscured. May we merit to always behold the sal-

vafion of the Almighty, in 1ts sparkling, gleaming clarity.
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It emerges that according to Rashi, the preference of speaking to the
rock as opposed to hitting it liesnot in the fact thatit is a higher miracle

per se, but in that it would have yielded an accompanying message that

would inspire the people to enhance their mitzvah observance. However,
this only deepens the question, for now we ask: Why would Moshe de-

:ate from Hashem's instruction to speak to the rock, thereby forgoing
the opportunity to impart a lesson to the Jewish People regarding the

observance of mitzvos?

MOSHE'S DECISION TO STRIKE THE ROCK
The commentators explain that the question of whether Moshe
speaking to the rock would generate a positive outcome was dependent

on the spiritual level of the Jewish People on that occasion. This is for
two reasons:

s It is possible that the higher level of miracle, whereby water
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would come out based on speech alone, was contingent on the

people being on a level which would allow for such a miracle to
take place.’
fJ + Only if the people were on a high level would they be mindful
~ to draw the moral lesson represented by the rock responding to

Hashem’s word; if not, then that lesson would go unnoticed.®

In other words, depending on the level of the people, speaking to
the rock could either bring about a positive result or a negative—even
disastrous—one! Lf their level is deficient, such that speaking to the
rock does not produce water, then that would lead to a profanation of

: (Hashem's name. Similarly, if their level is such that they do not learn
\

the relevant lesson from the rock heeding Hashem’s word, this would
actually lead to an indictment of them for failing to heed that message.

__kWhat this means is that, as the events unfold, it may be advisable to

forego engaging in the higher form of miracle and simply extract water

from the rock through hitting it. Indeed, many commentators point out

that it is specifically for this reason Moshe was told to take the staff
with him—to be prepared for just such a contingency.®

5 : Ultimately, then, the situation boils down to Moshe's assessment
of the people as he was about to bring forth water. This is the meaning

of his addressing them as “morim—rebels,” prior to hitting the rock.
In other words, Moshe felt that they were in a rebellious state, such
as would not allow for the water to come forth through speech alone.
Additionally, the simple meaning of the word “morim” is teachers, not

in itself a particularly negative thing, unless those in question should at
that time be students, in which case they will miss out on lessons that

they should be learning, In light of this assessment, Moshe judged that

it was better to shift toward the lower and “safer” level of miracle and
hit the rock. In other words, Moshe’s decision was ultimately motivéte-d
by a desire to protect Hashem’s name from potential degradation and
the Jewish People from potential indictment.
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A MATTER OF TRUST

Having attained some understanding of what prompted Moshe’s
decision to hit the rock, we return to the fact that all of this notwith-
standing, it was considered to be a mistake. Now we can understand
why Hashem's censure of Moshe began with the words, “Since you did
not believe in Me.” How was Moshe hitting the rock an expression of
lack of faith in Hashem? We can now see how Moshe's decision rep-

resented a lack of faith regarding what Hashem was telling him about
the Jewish People. Although Moshe was told to take the staff to be used
if necessary, nevertheless, Hashem's instruction to him as things stood

was to speak to the rock. In other words, Hashem was assuring Moshe

that in spite of how rebellious and unruly the people appeared, they

were nonetheless on a level which would allow for a positive outcome

to occur from him speaking to the rock. As it turned out, the persistent

contentiousness on the part of the people as the time for the miracle

approached caused Moshe to waver on this point and to conclude that

hitting the rock was the necessary path.

Actually, there is a further element here. In seeking to determine
the level of the people at that time, so as to know which form of miracle
was appropriate for them, something that would shed much light on
the situation would be their response to an event which had occurred
earlier on that very day—the passing of Miriam.

’
'3\ MOURNING VS. COMPLAINING
As we mentioned in the beginning of this discussion, from the jux-
taposition of Miriam’s death with the parah adumah, we learn that the
passing of a righteous person brings about atonement. If the lesson of
this avenue of atonement is taught through the death of Miriam, we
must assume that it was effective at that time. Yet, as we also discussed,
the atonement that comes with the passing of a righteous person is

contingent on those who remain mourning their loss, as this serves to
define where they stand in terms of the departed person’s values. If so,
then we have to assume that the nation's reaction to Miriam's death
was one of mourning, The problem is that a look at the ensuing verses
doesn’t seem to give that impression at all. There are no words at all of 5
any grief or mourning expressed. Rather, the people come straight to
Moshe and basically say, “Now what are we meant to drink? Did you
take us out so that we should just die in the desert"? As eulogies go, that
leaves a good deal to be desired!
_x The people’s appalling reaction to Miriam’s death was, thus, a clear
reflection of their own deficient spiritual standing, The total lack of
any words of appreciation or condolences regarding Miriam convinced
Moshe that they were not on a level for the higher miracle to be advis-
able—or even possible, therefore, he hit the rock.

Wherein, then, lay Moshe's mistake, to the extent that we can un-
derstand it? Apparently, by telling Moshe to speak to the rock as the
desired option, Hashem was telling him that in spite of the fact that a]l‘j

{

i he was hearing from the people was words of complaint, nonetheless
deep down they were mourning the loss of Miriam. Perhaps, their sense
o of loss was repressed due to the urgent need for water; indeed, perhaps

it was expressed in the acrimonious words of complaint themselves.
.+ Bither way, this is why the mistake of hitting the rock is expressed as
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_pﬁarenﬂy, Aharon should have objected to Moshe's decision to hit
the rock and somehow prevented him from doing so. In terms of our
discussion, we can understand that this means that Aharon should have
discerned that the people’s abrasive manner did not reflect their true

standing or level. In this regard, Aharon specifically was expected to
have noticed this, as his particular specialty, mentioned in Pirkei Avos,
was that of "loving all creatures and bringing them close to Torah.” The
basis of bringing people close to Torah is the notion that their external}
actions do not always reflect their inner essence. In this regard, Aharon,
too, was found wanting.

B ek of Tl -h b (0

Moshe: "2 oninxn X9 17 — “Because you didn't believe in Me,” What kind
of lack of belief in Hashem was inherent in hitting the rock?

*C There are two kinds of leadership. The typical leader derives his power
from Gevurah, strength. Either psychologically or physically, the one in

a matter of a lack of faith. Ultimately, what was demanded of Moshe
x was to approach a people who were doing nothing more than provoking
and complaining and believe that they were in fact grieving.
La
WHY WAS AHARON ALSO PUNISHED?
Moreover, this will also explain a most puzzling element within this
whole episode: not only Moshe was punished for hitting the rock, but

Aharon, too, was not allowed to enter the land. Why should Aharon be
held accountable for Moshe’s action?

charge has the ability to enforce his authority. This kind of leadership is
found both in kedushah as well as in tumah.

A much nobler kind of leadership, found only in kedushah, is that of
Malchus, royalty. A Malchus leader doesn't enforce his authority, but the
people listen anyway because they sense that a spiritual vitality flows

to them through him. By fulfilling his will, they feel connected to their
source of life,!?




N
~ True Malchus leadership is a gift Hashem gives tzaddikim. Their talmi-
dim want to obey their every directive, even if only hinted at, not because
they are scared that the tzaddik will harm them if they do not listen; they
know that tzaddikim love every Jew dearly and would never harm anybody.
But they want to be connected to him so they listen to everything he says.

I'M A STICK

An integral part of all the miracles performed by Moshe Rabbeinu was his

mateh, his stick. He first demonstrated his authority to Pharaoh by having

the staff swallow Pharaoh’s magician's; the makkah of blood, frogs, lice,

hailstones, and grasshoppers came about through stretching the staff over
the water, land, and towards heaven. He also split the sea with it.

Maoshe using his staff represented his philosophy, “l am but a stick in

the hands of Hashem.” I have none of the dignity and royalty of Malchus.
T'm not a tzaddik who leads with the authority of his mouth; 1 am a scepter

in the hand of the King, I have the authority only because the King backs

me.
When Hashem told Moshe Rabbeinu to go be the leader, Moshe
Rabbeinu didn't want to go. Finally, Hashem gave him no alternative.
However, as Hashem allows people to go in the path they choose, Hashem

.J allowed Moshe Rabbeinu to see himself as a mere stick, if he so insisted.
nrkn nX 13 Toen YK T3 NER D 10D M — “Take this stick in your
hand, with which to do the miracles.”

So, in the beginning of their sojourn through the desert when the
people needed water, and Hashem provided it in the merit of Miriam.
Hashem told Moshe that, as usual, he should hit the stone.

30

/ Hashem told him to, he would have done so. But he couldn’t. He couldn't
| bring himself to believe in his own greatness,

% This was held against Moshe because there are three kinds of emunah.
We need to have emunah in Hashem, emunah in tzaddikim, and emunah in
ourselves. We have to believe that Hashem invested us with importance.
We carry a spark of Hashem Himself inside of us.

- In Parashas Shelach, Jews faltered in their emunah in Hashem. They
expressed doubt in His ability to bring them to Eretz Yisrael. In Parashas

Korach, the failing was emunah in tzaddikim. In Chukas, it was in emunah
in oneself. ;
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water would no longer be given in her zechus, but in the zechus of Moshe.

Now, he was to communicate through his mouth, through the channels
of Malchus: b 790 7127 WKz — “The king rules with the word;™"’ he

doesn’t rule through force. Moshe needed to acknowledge that he was a

Melech, a tzaddik whose will is fulfilled by his mere expression of it.
We understand the difficulty of Yosef HaTzaddik’s nisayon with the
wife of Potifar — we also grapple with temptation. We appreciate the dif-

ficulty of Daniel allowing himself to be thrown into the lion’s den — we
also don’t want to be eaten by hungry animals.
But Moshe Rabbeinu's nisayon is incomprehensible to use. We cannot

understand how impossibly difficult it was for Moshe Rabbeinu to over-

come a lifetime of humility and accept that he was a great man, vested

with his own authority, because we haven't ever experienced humility to
the degree that he did.

R’ Moshe of Kobrin asked, “What is the difference between my father-in-
law R’ Mordechai of Lechovitch and other tzaddikim? If you will ask other
tzaddikim, ‘Are you a tzaddik? they will say ‘No. But if youask them to swear

" that they are not a tzaddik, they will not be able ta do so. My father-in-law,
hawever, can swear that he is not a tzaddik..”

v Moshe Rabbeinu certainly could have sworn that he was not a fzad-
dik; anything else would be incomprehensible to him. And therefore, the
nisayon of talking to the stone was simply too difficult for him. Moshe

Rabbeinu, our loyal, holy shepherd, was constantly moser nefesh for our
wellbeing. Certainly, if he would have been able to talk to the stone, as
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As explained above, there are a proliferation of reasons offered for the na-
ture of Moshe Rabbeinu’s sin.

A child arrives late to school. The principal asks, “Why were you late?”
He answers, “Well, the elevator took too long today. And also, an old lady
asked me to cross her. And also, | tripped and needed to get a Band-Aid.."
With each additional excuse the boy offers, it becomes clearer that the
real reason the boy is late is, simply, because he is late.

For all the reasons given to explain Moshe Rabbeinu's failing by Mei
Merivah, it becomes clear that Moshe Rabbeinu's sin was meant to be, and
it was for our sake.

The people Moshe Rabbeinu had so loyally taken out of Egypt and led

through the wilderness died in the Midbar because of chet hameraglim.
Buried in the desert, who will ensure that they will come to life at techiyas
hameisim and enter Eretz Yisrael?
3 Hashem orchestrated it so that Moshe would remain with the people
he gave his life to lead; that he would be buried in the desert with them.
Eventually, when Mashiach comes and the dead come to life, he will lead
his generation into Eretz Yisrael.
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